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yHiBepcuteT «OcTpo3bKa akagemis». MiHicTepcTBO OCBiTH 1 Hayku YKpainu, OcTpor,

2025.

VY auceprauiiiHiii poOOTI KOMIUIEKCHO PO3IVIIHYTO apXaidHl ysSBJICHHS
HaceneHHs [lomicess mpo cMepTh 1 METEMIICUX03 Ta iXHIO aKTyalli3aliio B KyJbTYypi.
CboroniHi, kKojii BiAOYBa€TbCA 3HUILEHHS YKPaiHCHKOTO HApOay, MOTO KYJIbTYpHOI
CHAJIIMHA Ta ILIHHOCTEH, MUTaHHS 30€peXeHHS HAaI[lOHAJbHOI CaMOOYTHOCTI Ta
1ICHTUYHOCTI ToTpedye 3HayHOi yBaru. lle crocyerbcs ¢dopmyBaHHS MpoOIECiB
KYJbTYpH I1aM’AT1, OKPECIEHHA HOBUX M1AXOA1B 10 PO3YMIHHS TPAJAULINHOL KYyJIBTYPH,
IYXOBHHMX Ta KyJbTYPHUX HaJ0aHb yKpaiHIIB, OXOPOHHU Ta 30€pEeKEHHS KyJIbTYpHOI
CIIAJIIITMHU, i1 perioHATBHUX OCOOJIMBOCTEH 1 TATIIOCTI B )KUTTI rpoma. Pazom 3 TuM B
nepioJ1 BiiHU, sika Hece 3a co00k0 0araTo BTpaT, MUTaHHS HAI[lOHAIBHOI 1IEHTUYHOCTI
TOPKAETHCS TaKOX 1 MPOOJIEMATUKH CMEPTI B COLIOKYJIBTYpPHIM Ta peNiridHini
riomuHi. BTpaTu 1 mporiecu roproBaHHs HA0YJIM 3HAYHOTO MacITady 1 TaBHO BUMIILIN
32 MEXI OKaJoOHMX TOMIA CHUTBHOTH YW TPOMajd, OTPUMABIIMA CTaTyC
3arajJbHOHAI[IOHAILHOTO.

Peanizaiiss cydacHUX MIOXO/IB BIIAHYBAaHHS MOMEPIUX, 3aXOMAIB KYJIbTYpH
maMm’siTi, TPOIECIB TOPIOBAHHA YKPAIHIIB TICHO TIOB'I3aHA 13 PENITIHHUMH
NPaKTUKAMH, 110 B OUIBLIINA MIpl anejgioTh A0 apXaidyHUX YSABIEHb Ta HAPOJHHUX
BipyBaHb. Lle mpocTexxyeThCsl y TpaAMIIiiiHIN 00pAI0BOCTI B paMKaX MOXOBAJIbHHUX Ta
MOMUHAIBHUX 3aX0/iB. ApxaiuHe cepenouina [lomccs 1o choroHi 30eperio okpemi
pUTYyalIu HapOIHHWX BipyBaHb, IO CTOCYIOTHCSA KyJIbTy MOMEPINX, KyIbTy TPEIKiB,
ySIBJI€Hb MpPO AYILy 4Yepe3 MpU3My 171ei METeMIICHMXO03y, POCIMHHHUX, arpapHUX Ta

300MOpGHUX KYJIbTIB. PUTyanbHI NMpPakTUKH 3A1MCHIOIOTHCS B MeXaxX LIaHyBaHHS



OMEPJIOT0 Ta MeTa(i3UYHOr0 CHIPUHUHATTA HOT0 SIK YaCTUHHU POy, CHUIbHOTHU. Lle
MOKHA TIPOCTEKUTH ITiJT YaC MOXOBAIBHUX Ta IOMUHAILHUX OOPSIIB, SIKI MICTATH i
MIKJITyBaHHSA PO «kKoMbopTHE» mepeOyBaHHS OMEpJIoro y 3acBitax. BogHodac Taki
pUTyalbHI il MOB'A3aH1 13 YABIECHHSMHU MPO HAANPUPOAHY CYTHICTH MOMEPJIOTO Ta
3MIIACHIOIOTHCS 3 METOIO HOTO 33100pEHHs, MO3UTUBHOTO BIUIMBY Ha )KUTTEIISUIbHICTD
cnutbHoTU. Ille omuiero QyHKIier0 oOpsamoAiicTB € (HOpMyBaHHS KOMYHIKAIli 3
MOMEpJINM g 30epeXeHHs LITICHOCTI poay, CHUIBHOTH. Taky KOMYHIKaIliio
B1IOOpaXaloTh CTPYKTYpa, CUCTEMHICTh Ta 3MICT OKPEMHUX PETiOHAIbHI TpaauIliit
[Tosmiccs, 110 MoOB'sI3aH1 3 YABJICHHSIMU PO CMEPTH Ta MOTONOIUHE KUTTA HEODKUMKA.
TakuM YUHOM YITKO POCTEKYETHCS CHHTE3 HAPOHUX BIPYBaHb Ta XpUCTUSHCTBA. Ha
CHOTOJHI 3HAYHA KIJIbKICTh TPAAMIIIH, 110 MOB'sI3aHA 3 apXaiuHUMHU YSIBICHHSMU PO
CMEPTh Ta METEMIICUXO03, IPOJOBXKYIOTh CBOE€ MOOYTYBAHHS y MIBHIYHUX I'poMaaax
PiBHEHCHKOI 00J1aCT1 Ta aKTUBHO aKTyali30BYIOThCA B IXHIN KYJIbTYpI.

VY mepmomy posnini «Jluckypc apxaiunux ysiBieHb HaceneHHs I[lomices mpo
CMEpPTHb Ta METEMIICHX03» HABEJCHO Pe3ylbTaTH TEOPETUYHUX HAMPAILIOBAHb 00
BUTOKIB PEINITAHUX KYyJbTIB, SKI MOB’S3aHI 3 YSABIEHHAMH MPO CMEPTh Ta 1JEI0
METEMIICUX03y. 3MIMCHEHO AOCTIHPKEHHS MEePeayMOB iX MOUIMPEHHS Ha TEPUTOPIii
[Tomiccst, BIUIMB COLIANIbHUX, ICTOPUYHUX, €KOHOMIYHHMX MPOLECIB, reorpadiyHuX Ta
OPUPOAHUX OCOOJMBOCTEN pETiOHY, a TaKOXX CHHTE3y HapOJHUX BIpyBaHb 13
XPUCTUSHCHKUMH 3acaJjaMH Ta HapaTUBaMH LIEPKBHU.

[IpoananizoBaHO CTPYKTYpYy PENiTiitHOI 0OpsIOBOCTI, MOB’SI3aHOI 13 KyJIHTOM
noMepiux, yepe3 perioHanbHl Tpaaumii Ilomices. Ilix gac moab0BUX IOCTIIHKEHD Y
rpomagax Ilomiccs, cniikyBaHHS 3 HOCIAMHM TpPaJuLId, MPOCTEXKYETHCA MPOSB
apxaiyHUX PUTYaJliB, TOB'I3aHMUX 13 MIKIYBaHHSM MPO IMOMEPJIOTO, MICISICMEPTHOTO
ICHYBaHHS MOTO JyI, 33I00pPEHHS 3 METOI0 «3a0€3MeUeHHs» TOMEePIUMHU J00pOOyTY
CHUTHPHOTH Ta YHUKHEHHS 3aBlaBaHHsA IIKoAW 300Ky mnomepnux. Cepen Takux
TPaJMIIi, 0 MAIOTh TATIICTh Ta € HEBLI €MHOIO CKIIAIOBOIO KYJIHTYPHOTO JKUTTS
rpoma [Tomiccst HapsKaHHS MOTHIIBHUX XPECTIB, CIIOPSIKaHHS HEO1KUMKIB, OOps AU
Bonainusa Kycra i 3a100proBaHHs Ta 3a1sKyBaHHS CaJIOBUX JepeB, 0ipHI Ta 0OPOKOBI

i1 Ha MICIAX KYJIBTOBHX MTOXOBaHb Ta KYJITOBUX POCIIHUH TOIIIO.



3rpynoBaHoO YUHHUKH, BHOKPEMIIEHO KpUTEPIi (JOpMYBaHHS ySABJICHb HACEICHHS
[Tomnices mpo micasicMepTHY y4acThb IyIili HeODKYHMKa, POpMy METEMIICX03y Ha OCHOBI
XapaKkTepy CMEpPTI, COIaJbHO-PEIITIHHUX CTEPEOTHIIB MPWKUTTEBOT MOBEIIHKU Ta
TISUTBHOCTI TIOMEPJIOTO, CIIOCO0Y KUTTS CIIUTLHOTH MMOMEPJIOro 1 T. iH. BignosiaHo, Ha
OCHOBI TEOPETUYHOTO aHai3y BKa3aHUX AacCMeKTiB, CKOHCTPYHOBaHO MOJEl
MEepPEeBTUICHh JyIIl B POCIWHHY, arpapHy, 300MoppHy ¢OopMH, a TaKoX
IHAMBIAyaNnbHICTh TepeOyBaHHS 11 y JIOKycaXx Ha OCHOBI CE30HHOCTI abo
oe3nocepenHboi PyHKIi. OIHUM 13 OCHOBHUX YMHHHKIB BIUIUBY Ha (pOpMyBaHHs
TaKUX MOJIEJIEH € TaK0oX MPUPOJIHI Ta reorpadiuni ocodnuBocti. 3aranoM Ha [lomicei
JOMIHYIOTh MOJIETI, OB'SI3aH1 3 POCIMHHUMU KYJIbTAMH.

VY npyromy po3aini «BigoOpaxkeHHs! JOXPUCTUSHCHKUX BipyBaHb PO CMEPTH B
XYJOXHIN JITepaTyp» MPOAaHAII30BaHO OCOOJMBOCTI OOpa3HOi penpe3eHTall IMpo
MOTOMO1YYsI, TOXOBaJbHI MpakTHKU MewkaHiiB [Tomicces y Tekcrax XIX —nouatky XX
cT. OCKUIbKH JIiTEeparypa € OJHIEI0 13 KyJIbTYpHUX (POPM OCMUCIEHHS OCHOB OYyTTS
JIONWHYU, 30KpeMa U wmeTadi3uuHuX, TO aHali3 HaWOUIBII 3HAYYIIUX TEKCTIB
NOTJUOUTH PO3YMIHHS TOTO, SIK 3MIHIOBAJIMCS apXaiuHi YSBJICHHS PO CMEPTh 1
Metemricuxo3 Ha [lomicci. [ 1boro Oyso MpoOBEACHO MOCTIMKCHHS TPaIUIIiH, 10
CTOCYIOTBCSI apXaiyHUX YSBJICHb MPO CMEPTh Ta METEMIICHX03, SKi MOOYTYIOTh Ha
teputopii [lomccs B rpomagax Ykpainu, [lonbmi ta binopyci.

3naificHeHO penirie3HaBuMii aHami3 okpemux TBOpiB Jleci Ykpainku, Tapaca
[lleBuenka, IOmiyma CroBampkoro ta Angama MinkeBuda, IO MarOTh MOTHBH
apxaiuyHuX ysiBJIeHb MemKkaHIliB [lomiccst mpo cMepTh Ta MeTeMIICUX03. Y X011 aHali3y
JTOCIIDKEHO YABJCHHA MOpo (QOpMH TMICIACMEPTHOTO ICHYBaHHS «YUCTHUX» Ta
«HEUUCTUX» MOKIMHUKIB. 3T1IHO 3 pe3yibTaTaMu JOCIIIKEHHs BUSBIEHO OCHOBHUMN
dakTop Takoi kiacudikaiii HEODKYMKIB, B OCHOBI SIKOi JIGKHUTh CYyCHiJIbHA
Kjacudikallis BUNHKIB, 110 BU3HAYAIOTh MOJIEJIb TOKIMHUKA, TTOAUISIIOUHN X Ha «YHUCTI»
1 «HEeYUCTI». BiMOBITHO, «YNCTI» MOKIMHUKY TOMOBHIOIOTH TPYITY POJAOBHUX IYXiB, a
«HEYMCTI» — HAJIMPUPOJHUX 1CTOT, IO 3aBJAIOTh IIKOAU. Taki «acouiayibHI» YJICHU
CHUIBHOTH MaIOTh OKPEMY MICIACMEPTHY BU3HAYEHICTh — PYCaJIKU, YIUP1, BOBKYJIAKH.

B imei iXx komyHikaili MDK JKMBUMH Ta TOMEPJIUMHU JICKHTh BIJCYTHICTh
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KOHCTPYKTUBHOCTI. lle crioHykae CHIJTbHOTH *UBUX MOCTIHHO LIYKATH MO>KJIUBICTb
CBOEPIIHOI «IHKIIO3UBHOCTI», «CoIliali3amii» TakuxX MOMEpJIHMX WieHIB poxay. Bci mi
MPOLIECH MOILIYKY COILIIaJIbHOTO MOPO3YMIHHS Yepe3 peNiriiiHy CKiIaJoBy HApOJHOIO
CBITOTJISILY YITKO TpocTexyeTrbest y TBopax T.llleBuenka «Tomoms», «Pycankay,
«Jlimes», Jleci Ykpainku «JlicoBa micHs», a Takox HO. CrmoBanpkoro «bammamunay,
«Jlinnsg Benena» ta «Kopoib-yx».

Oxpemuil BUMAIOK, KU MPOCTEKYETHCS B PEIITIMHUX YSBICHHSIX CIUIBHOT
[Tomices, € ysABIEHHA TPO YHIKAIBHY (QopMy nepeOyBaHHS Iyl — POJOBUX
MOKPOBUTEINIB 13 4YHCJIA WiIEHIB poay. JlyXOBHO-BepOanbHHIl 3B’S30K IOKOJIIHb
chopMyBaB Iy IUICSAY Tpaauiliii — OOpsAIiB TOKJIOHIHHS, OOOXHIOBAaHHS Ta
MOCTIMHOTO MepeOyBaHHS B €THOCTI 31 CBOIMU UJICHAMU POJLY, SIK1 3aTUIIIIIIN IIEH CBIT.
VY noemi «/[3sam» Anama MinkeBrua 4YiTKO PO3KPUBAETHCS OOpPsSOBa CKJIaJ0Ba
KyJbTYy TPEIKIB, MPEACTaBlI€HAa peaji3alli€l0 OJHOI0 13 OCHOBHUX pPUTyallB —
cBarkyBaHHs JligiB. Ll Tpanuiis Mae neBH1 0COOJMBOCTI: BU3HAYEHUM Tepiof (JIHi,
yac A00M), OpUrOTYBaHHS Ta CIOXXUBAaHHA PUTYaIbHOI 1Ki, NMpaBHJia MOBEIIHKH,
KyJIbTYPH Xap4uyBaHHS TOIIO.

VY tpetromy po3niini «DopMu akTyasizalli peliriiHuX NpakTHK, OB’ I3aHMUX 13
KYJbTOM [TOMEPJIMX» BUCBITIEHO (DOPMH aKTyasi3allii apXaiyHUX ysIBJICHb MEIIKAHIIIB
[Tomicess mpo cMepTh Ta METEMIICUXO03, a TAKOXXK HaBEJEHI NMPUKIAAU iX MPOSBIB.
3M1ICHEHO penirie3HaBYMi aHaii3 OOpSIOBUX NPAKTUK, IMOB'SI3aHUX 13 KYJIHTOM
MOMEPIIUX — PUTYaJbHI XKEPTBU Uepe3 KyJIbTYypy XapyyBaHHS, MOMHHAIBHUNA X0,
€JIEMEHTH TBOPEHHS TPU3HHU. Y MEXKax aHaji3y akTyami3aiii apXaidHUX YsBJICHb, 1X
Oe3nepepBHOro Ta OOOB'SI3KOBOrO MOOYTYBaHHSA B CEPEAOBHILI PETIOHY, 3HAWIUIA
MICII€ TaKOX BIAMOBIIHI PEKOMEHMAIlT IJii OXOPOHHU, 30€pEKEHHS Ta PO3BUTKY
TpaaMilii, TOB’SI3aHUX 13 BIIAHYBaHHSM MOMEPJIMX y T'poMajax MiBHIYHUX palOHIB
PiBHEHCBHKOI 00J1aCT!I.

Takox BH3HAYEHO T1IX1]1 TPOMAJICHKOCTI JI0 KATOOHUX MIPOLIETYP KPi3h IPU3MY
KYJIBTYPHO-COLIJIBHOTO TIep(OpMaHCy K CBOEPITHOI CYCHUIBHOI aKilii TOPIOBaHHS.
Ile crocyeThcs BepOaibHOI Ta HeBepOambHOI (GopM AOHECeHHs iH(opMallii Mmpo

TOPIOBaHHS Yepe3 00psiiu Ta pUTYyabH1 Iil.



OkpeMUM MYHKTOM TMpOaHaJIi30BaHO MOJENl  BUIAHYBaHHS  3aruOiaux
BiliCHKOBHX, a/’K€ B TIEP10/1 pOCIIICHKO-YKPaTHCHKOT BIHU PO3BUTOK KYJIbTYPH IaM’ATi
€ OJIHO3HAYHO BAXKJIMBUM MNHUTaHHSAM. BUSBIEHO, MO Jii MOXOBAJBLHUX MPOLEIAYP
[MBUIBHUX Ta BINCHKOBUX, MPOBEACHHS MOMHUHAIBHUX aKIIi HA TPOMAJChKOMY Ta
1HAMBIAyaTbHOMY PiBHI TOILO MAIOTh PENITIHHUN UM KyJIbTOBUN XapaKTep, MOB'I3aHUN
13 HapoAHUMH BipyBaHHSAMU. OKpIM I[bOT0, y3arajJbHEHO NpPOLIEC repoizallii TaKux
nocrareil B Mexax Midosorizanii, KaHOHI3alll Ta 1HIIKWX MPOLECIB cakpaizalii Ta
000KHEHHS HaIllOHAJILHUX T'€POiB.

Po3pob6ieno crparerito (popMyBaHHS 3ax0/iB KOMEMOpaIllii, 0 CTOCYIOTHCS
KYJbTYpH IIaM’SIT1, MPOLECIB TOPIOBAHHS Ta BTPAT YKPATHIIB Y 3B’SI3KY 3 BIICBKOBUMH
missMu 3 OOKy arpecopa Ta Cy4aCHOrO T€HOLUAY YKpaiHChbKOro Hapony. Takox
CHUCTEMaTU30BaHO Ta 3alpOINOHOBAHO MIAXOAM Y MIATOTOBII (axiBLiB 3 JaHOI
MpoOJIeMaTUKU y PENIrifHOMY CEpeJOBUIIl — MIABUIIECHHA KBamidikaili MUITXOM
CTBOPEHHsSI Ta peaii3alii OCBITHIX MporpaMm, KypciB Ta peTpuTiB. AJke s
30€pEKEHHST PEJIri€l0 JOBIPM y MNHUTaHHI OE3CMEPTHOTO JIOJICBKOTO 1CHYBaHHS
NOTPiIOHO BPaXOBYBATH HASBHICTh CY4YaCHHX 1HCTPYMEHTIB BIUITUBY Ta 3aJ0BOJICHHS
JTYXOBHUX TOTPeO TPOMAJCHKOCTI, B TOMY YHCJII ¥ JYXOBHOI OIIKK B MpoIecax
HaIllOHAJIbHUX Ta 1HAUBITyaJIbHUX BTPaT.

Martepianu guceprtaiii MOXyTh OyTH BHUKOPHUCTaHI SIK TEOPETUYHUH 1
MPaKTUYHUN MaTepiai Juist JOCIHKEHHS IPUHIUIIIB ICTOPU3MY, AHTPOIIOJIOTIYHOTO Ta
KyJIbTYPOJIOTIYHOTO TMPUHIIMITB, TPOIECIB BIIOOPAKEHHS PENirii y CBIAOMOCTI
cuiasHOT [lomices, popMyBaHHS TyXOBHUX IIIHHOCTEH, pEITITHUX CUMBOJIB 1 IIOHATb,
JUTS TIOTJIMOJICHHS 3aralIbHUX 3HAHb NPO apXxaiuHi ysBiaeHHsS HaceneHHs [lomices mpo
CMEPTh Ta METEMIICHX03, PO3IIMPEHHS YSIBJICHHS PO iX aKTyali3alilo y KyJIbTypl, Y
BUKJIaJIaHHI KypCy 1ICTOPI1 pesirii, ictopii peniriii B Ykpaini, ¢pinocodii pemnirii. Takox
JUISl TIOLIMPEHHSI OKPEMHX pPE3yJIbTaTIB CEpell KUTENIB TEPUTOPIAIbBHUX TpoMmay 1
MIIBUIIEHHS PIBHS O0I13HAHOCTI MPO B)KE HasiBHI (DOPMU aKTyasisallii ysBJICHb PO
CMEepTh JUIsl peaitizallii 3axo0/iB IUIaHy OXOPOHHU TMOB’S3aHUX 13 HUMHU TPAJHUIIIH, SK

00’ eHyI040T0 (paKTOPY rpOMAIH.
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Kao4oBi cioBa: cMepTh, METEMIICHX03, apXaiyHiCThb, HApOJHI BipyBaHHS,
Mmidororist, pemiriiamiA cuHTe3, [lomiccs, 1AEHTHYHICTH, BiiiHa, mepdopmaHc,
KyJIbTYpa, AHTPOIOLEHTPU3M, IYXOBHICTb, POMAHTH3M, apXETHII, HaIllOHAJHHHUN
CBITOTJIs1/1, OOPSAOBICTh, YKpaiHChKa TPAAMILisl, IHHOCTI, HEMaTepialibHa KyJIbTypHa

crmaamuHa.

ANNOTATION

Rachkovska Iryna Volodymyrivna. Archaic beliefs the population of Polissia

about death and metempsychosis and their actualization in culture.

Dissertation for the degree of Doctor of Philosophy in the specialty 031 —
Religious Studies, branch of knowledge 03 — Humanities — National University of

Ostroh Academy. Ministry of Education and Science of Ukraine, Ostroh, 2025.

The dissertation provides a comprehensive examination of the archaic beliefs of
the population of Polissia about death and metempsychosis and their actualization in
culture. Today, when the Ukrainian people, their cultural heritage and values are being
destroyed, the issue of preservation of national distinctiveness and identity requires
considerable attention. This concerns the formation of processes of memory culture,
outlining new approaches to understanding traditional culture, spiritual and cultural
heritage of Ukrainians, protection and preservation of cultural heritage, its regional
characteristics and continuity in the life of communities. At the same time, during the
war, which entails many losses, the issue of national identity also touches upon the
issue of death in the socio-cultural and religious spheres. Losses and grieving processes
have become widespread and have long gone beyond the mourning events of a

community or municipality, gaining the status of a national event.

The implementation of modern approaches to commemoration of the deceased,

cultural memory events, and grieving processes of Ukrainians is closely linked to
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religious practices that appeal to archaic ideas and folk beliefs. This can be seen in the
traditional rituals of funeral and memorial events. The archaic environment of Polissia
has preserved certain rituals of folk beliefs related to the cult of the deceased, the cult
of ancestors, ideas about the soul through the prism of metempsychosis, plant,
agricultural, and zoomorphic cults. Ritual practices are carried out within the
framework of honoring the deceased and metaphysical perception of him or her as part
of the family, the community. This can be seen in funeral and memorial rites, which
include actions of care about the “comfortable” stay of the deceased in the afterlife. At
the same time, such ritual actions are associated with ideas about the supernatural
essence of the deceased and are performed with the aim of appeasing him or her and
having a positive impact on the life of the community. Another function of rituals is to
form communication with the deceased to preserve the integrity of the family and
community. All of this is reflected in the structure, systematicity, and content of
individual regional traditions of Polissia, which are associated with the ideas of death
and the afterlife of the deceased. This clearly shows the synthesis of folk beliefs and
Christianity. Today, a significant number of traditions associated with archaic ideas
about death and metempsychosis continue to exist in the northern communities of the

Rivne region and are actively actualized in their culture.

The first chapter, “Discourse of Archaic Beliefs about Death and
Metempsychosis in Polissia”, presents the results of theoretical developments on the
origins of religious cults related to the ideas of death and metempsychosis. The
prerequisites for their spread in Polissia are studied: the influence of social, historical,
economic processes, geographical and natural features of the region, as well as the

synthesis of folk beliefs with Christian principles and church narratives.

The structure of religious rituals related to the cult of the deceased is analyzed
through the regional traditions of Polissia. During field research in the communities of
Polissia, communication with the bearers of traditions, the manifestation of archaic
rituals related to the care of the deceased, the afterlife of his or her soul, and

appeasement in order to ensure the welfare of the community and avoid harm from the
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deceased. Among these traditions that have continuity and are an integral part of the
cultural life of Polissia communities are the dressing of grave crosses, outfitting of the
deceased, rituals of Bush Driving and appeasement and intimidation of garden trees,

ceremonial and ritualistic actions at the places of cult burials and cult plants, etc.

The factors are grouped, the criteria of the formation of beliefs the population of
Polissia about the postmortem participation of the deceased's soul, the form of
metempsychosis based on the nature of death, socio-religious stereotypes of the
deceased's lifetime behavior and activities, the lifestyle of the deceased's community,
etc. are highlighted. Accordingly, on the basis of theoretical analysis of these aspects,
models of reincarnations of the soul into vegetable, agrarian, zoomorphic forms, as
well as the individuality of its stay in loci based on seasonality or direct function, are
constructed. One of the main factors influencing the formation of such models is also
natural and geographical features. In general, models related to plant cults dominate in

Polissia.

The second chapter, “Reflection of pre-Christian beliefs about death in fiction,”
analyzes the features of the figurative representation of the afterlife, the burial practices
of the inhabitants of Polissia in the texts of the 19th and early 20th centuries. As
literature is one of the cultural forms of understanding the foundations of human
existence, including metaphysical ones, the analysis of the most significant texts will
deepen the understanding of how archaic ideas about death and metempsychosis
changed in Polissia. For this purpose, a study was conducted of traditions related to
archaic ideas about death and metempsychosis that exist in the territory of Polissia in

the communities of Ukraine, Poland, and Belarus.

The article analyzes the religious studies of certain works by Lesya Ukrainka,
Taras Shevchenko, Juliusz Slovak and Adam Mickiewicz, which have motifs of
archaic beliefs of Polissia residents about death and metempsychosis. The analysis
examines the ideas about the forms of postmortem existence of “clean” and “unclean”
deceased. According to the results of the study, the main factor of such a classification

of the deceased is based on the social classification of actions that determine the model
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of the deceased, dividing them into “clean” and “unclean”. Accordingly, the “clean”
dead join the group of ancestral spirits, while the “unclean” ones are supernatural
beings who cause harm. Such “antisocial” members of the community have a separate
afterlife, such as mermaids, ghouls, and werewolves. The idea of their communication
between the living and the dead is based on the lack of constructiveness. This prompts
communities of the living to constantly look for a way to “inclusively” and “socialize”
such deceased members of the family. All these processes of searching for social
understanding through the religious component of the folk worldview can be clearly
seen in Shevchenko's “Topolia”, “Rusalka”, “Lileia”, Lesya Ukrainka's “Lisova

Pisnia”, and Slovak's “Balladina”, “Lillia Veneda”, and “King-Dukh”.

A separate case that can be traced in the religious beliefs of Polissia communities
Is the idea of a unique form of stay of souls — ancestral patrons from among the family
members. The spiritual and verbal communication of generations has formed a whole
galaxy of traditions — rites of worship, adoration, and constant staying in unity with
their family members who have left this world. Adam Mickiewicz's poem “Dziady”
clearly reveals the ritual component of the ancestor worship, represented by the
realization of one of the main rituals, the celebration of the Grandfathers. This tradition
has certain peculiarities: a certain period (days, time of day), preparation and

consumption of ritual food, rules of behavior, food culture, etc.

The third chapter “Forms of actualization of religious practices related to the cult
of the deceased” highlights the forms of actualization of archaic beliefs of Polissia
residents about death and metempsychosis, as well as examples of their manifestations.
A religious analysis of ritual practices related to the cult of the dead is carried out —
ritual sacrifices through food culture, memorial bread, elements of creating a trisnya.
As part of the analysis of the actualization of archaic beliefs, their continuous and
obligatory existence in the region, appropriate recommendations were included for the
protection, preservation and development of traditions related to the honoring of the

dead in the communities of the northern districts of Rivne region.
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The article also identifies the public's approach to mourning procedures through
the prism of cultural and social performance as a kind of public action of grieving. This
applies to verbal and non-verbal forms of communicating information about grieving

through rituals and ritual actions.

A separate paragraph analyzes the models of honoring the fallen soldiers,
because during the Russian-Ukrainian war, the development of a culture of memory is
clearly an important issue. It is revealed that the actions of civilian and military funeral
procedures, memorial events at the public and individual levels, etc. have a religious
or cultic character associated with folk beliefs. In addition, the process of heroization
of such figures within the framework of mythologization, canonization and other

processes of sacralization and deification of national heroes is generalized.

A strategy for the formation of commemoration events related to the culture of
memory, the processes of grieving and losses of Ukrainians in connection with military
actions by the aggressor and the modern genocide of the Ukrainian people is developed.
The article also systematizes and proposes approaches to training specialists on this
issue in the religious environment — advanced training through the creation and
implementation of educational programs, courses, and retreats. After all, in order for
religion to maintain trust in the issue of immortal human existence, it is necessary to
take into account the availability of modern tools for influencing and meeting the
spiritual needs of the public, including spiritual care in the processes of national and

individual losses.

The materials of the dissertation can be used as theoretical and practical material
for the study of the principles of historicism, anthropological and cultural principles,
the processes of reflecting religion in the minds of Polissia communities, the formation
of spiritual values, religious symbols and concepts, to deepen general knowledge about
the archaic beliefs the population of Polissia about death and metempsychosis, to
expand the idea of their actualization in culture, in teaching the course of history of
religions, history of religions in Ukraine, philosophy of religion. Also, to disseminate

certain results among residents of territorial communities and to raise awareness of the
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existing forms of actualization of ideas about death in order to implement the measures

of the plan for the protection of related traditions as a unifying factor of the community.

Keywords: Death, metempsychosis, archaism, folk beliefs, mythology, religious
synthesis, Polissia, identity, war, performance, culture, anthropocentrism, spirituality,
romanticism, archetype, national worldview, ritual, Ukrainian tradition, values,

intangible cultural heritage



